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Introduction

Mr. Vice Chancellor, Deputy Vice Chancellors, Pipat Offi-
cers of the University, Chairman Committee of Dedsans of
Faculties and Directors of Institutes, Provost &gl of Medical
Sciences, Members of the University Senate, My £@diritual
and Temporal, Guests of our University, Lovers bildsophy,
Malabites and Malabresses.

It gives me great joy to welcome you to this augcsia-
sion of my inaugural lecture. This landmarK"S@augural lec-
ture comes at a time our University is strivingriake a differ-
ence by embarking on the insightful and farsighpeoject of
hydroelectric generation from the waters of theabf@ua River
behind our University. Proffering such insightfubligtions,
amidst phenomenal power shortages in our courgnyhat uni-
versities are all about. Inaugural lectures renvaible signs of
our calling as embodiments of farsighted insighsolutions
and remarkable achievements. Here, tested men antem of
letters show those things that mark them out aplpesho have
the capacity to face difficult challenges courag#pand solved
complex problems through research and learningell greatly
honoured, as the First Professor of Philosophy &msity of
Calabar has produced, by way of a public lecturthisf nature
to identify personally with these lofty ideals fehich universi-
ties are known. It is a rare recognition that spuome to do
more, knowing quite well that inaugural lecturesl gamocesses
leading to them are not ends in themselves, byissiewards
building more lasting legacies. | am greatly homaliragain, to
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be delivering this inaugural lecture at this renadtie moment in
our national history, where there appears, at B®ne notice-
able positive changes in our collective consciossneince
universities have much to contribute in this di@ct one is en-
couraged to do more, bearing in mind that our &ffare not
wasted. If, after this lecture, my works still hetp furthering
and sustaining this new-found hope, | shall evdhjtleave this
institution a fulfilled man, knowing that | have tnlaboured in
vain. We make these strides and have arrived sirémnarkable
point today, definitely, not as individuals withaame forms of
support. We are blessed when we act in full awa®tieat our
successes are largely dependent also on the adtrarib of oth-
ers, who care and are ever ready to help. | shooldt myself
one of those lucky ones, who have hardly had reasmrmom-
plain in life, being surrounded by such individutiiat care and
listen. In this sense, | congratulate and thanlofaitou, friends
and well-wishers, who have left all to be here todéou repre-
sent the many without whose help | would not hasenbwhat |
am today. You are visible signs of God’s wondersniy life,
and without whose help we are nothing. | recogniwmsefore,
with utmost gratitude and humility, the contributsomany peo-
ple of good will have made to sustain my life angwork, not
only as an academic, but more so as a priest of Gag the
good Lord continue to bless and reward all of you.
AM. D. G.

Innocent I. Asouzu
Calabar, Wednesday, 27 April 2011
Website: http://www.frasouzu.com



CHAPTER ONE: THE CHARACTER
OF PHILOSOPHY OF ESSENCE

1. Philosophy and ultimate questions

The first task in this lecture is to explicate t@ncept
“philosophy”. From the insight thereby derived,hladl proceed
to shed light on the expression “philosophy of ess& There-
after, | shall expound the concept “ibuanyidandad ahow how
a philosophy articulated around this concept cdp be avoid
some of the difficulties presented by a “philosopifiyessence”.
The insights derived from these expositions woektlito a new
understanding of philosophy as the “science of imgsknks”.

To the question, what is philosophy? - most ploHos
phers are likely to agree with the observatiornt théhat Phi-
losophy is and what its value is, is contentiou¥dsper, Ein-
fuhrung in die Philosophie, 9). This observatioselt is the
foundation of most controversies and disagreementdiloso-
phy, and goes to show the character of philosoghh@apex of
all honest concerted efforts at understanding apding re-
ality ultimately. A. J. Ayer raises a question, elnihe answers
himself, that would enable us understand bettert ohéoso-
phy, and with it a philosopher is. Thus he askshatvhas the
philosopher to contribute? And with what authorifffe easiest
way to answer this question will be to show philasp at work
in one of its branches, and for this purpose | |s$i@rt with
metaphysics” (The Central Questions of Philosophywhich
for him studies “reality as a whole”. Not only Aygroceeds in
this way, but Aristotle, one of the most famousiantcphiloso-
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phers, seeks to demonstrate what philosophy isference to
one of its branches, “metaphysics”. Because metaghyin the
words of Aristotle studies “being qua being” or tbhkimate
cause of reality, it is “first philosophy”. It is this sense that
metaphysics is “arguably more fundamental” than eoth
branches of philosophy (Carr, Metaphysics, An laticiion 2)
and brings out the philosophical temperament mteearly, as
the honest attempt to penetrate reality ultimately.

My understanding of philosophy in this lecture $hal
equally be guided by its affinity with metaphysios,keeping
with the tradition that seeks to penetrate realitymately and
selflessly. It is within this context that the tié meaning of the
word “philosophy” can become clearer. Literariljzetconcept
“philosophy” is taken from two Greek words “philéito love),
and "sophia” (wisdom). Philosophy or to philosoghis then
the natural urge to love wisdom. It is not in alses that this
urge to love wisdom leads also to quest for ultertatith. This
is the case when such urge to love wisdom is guidedome
mundane considerations other than truth and knaeler
knowledge sake. Hence, the moment the urge to \Wsdom
becomes self-serving it loses its flavour as pboidg - this is
the moment philosophy degenerates to mere ideology.

It is in this selfless quest that the philosophszek to
give honest answers or opinions to the questioty, tivere is so
much suffering in the world, when the world is suséd by a
necessary being, God, that cares infinitely for wweld. Simi-
larly, philosophers wish to enlighten dispassiolyatt life is
worth living, and why? In the face of human inscti#hcy and
the limited character of our faculties, the philolser wonders if
we can ever know truth in its entirety or if humexistence is
condemned to half truths, to uncertainties andefalsd. Phi-
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losophy is a practical activity which wonders oviéthere is a
form of enduring goodness that surpasses the awdswicked-
ness we experience in this world. If wicked peopd@ be re-
warded quite undeservedly, what then is justice@ philoso-
pher dares to ask. In the face of the unsatisfpatature of
leadership styles, the philosopher would like tibect over the
nature of good governance and government in generall

these cases, the philosopher adduces very goodneascked
by insightful arguments, and in a dispassionate dnseeks to
give answers to both practical and theoretical toes of exis-
tence. His desire is always to enlighten selflesslgw do we
attain peace, harmony and brotherhood in a wordd diten
tends to violence and segregation? This and mamg are such
guestions that preoccupy a philosophical mind. séeking to
handle these issues, each philosopher, ultimaséiyes to en-
hance human happiness with his questions, reflestamd an-
swers about the world. If he wishes to know if Gedsts or
seeks to enlighten on the existence of God, he thiesvith the
sincerity of purpose that seeks to further humagppimess and
not one that seeks to diminish it. This is why #tleeistic phi-
losopher who denies the existence of God does s$loeitbelief
that he seeks to enhance and further human hagpiuoes like
the one that affirms God’s existence. Hence, pbpbers do not
see variations in opinion concerning these issie®rs in
themselves. This dispassionate striving towardsuigen an-
swers, selfless enlightenment and furthering huimappiness
characterises the nature of philosophy.

One thing should become clear from this expositian,
the sea of opinions that characterise philosophye pdeologi-
cal over-simplifications should never be mistaken the real
philosophical attitude. This is why neither religgofanaticism,
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ethnic chauvinism nor political extremism, for exde) can be
pursued under the guise of any philosophy. Theiricting and
non-comprehensive outreach diminishes their phgdbsal sig-

nificance grossly. Philosophy is an exercise bdrom the fun-
damental love for truth beyond ideologies and etitva pack-
ages of pay masters and depraved consciences. Asna
ideological exercise, philosophy is not a slavaathority nei-
ther does it despise authority. If there is a eragh which it
owes allegiance, that master can be called “tht"tnrhich it

seeks critically and dispassionately. Hence, eveih thrives

within the context of open and democratic discoutseanswers
go beyond such discourse, since it has ultimatéyead truth

as its guide. Hence, in all philosophical entegsjgt would be
fatal to equate the truths embedded in diversei@mpsnwith

definite answers. What this means is that, to egeaidence
with philosophical answers would be a big mistakéat evi-

dence and opinions do is to give us alternativad, ia some
cases, better ways of viewing those questionsghatle us. In
all those instances where very honest attemptsnade to elu-
cidate puzzles of existence philosophy is activeall those
cases where we dispassionately, and guided by, tsettk an-
swers without sounding absolutistic, we have thidopbphical

temperament. In all those cases where we are caoedrid the
openness of the future as a condition of posgitititvards seek-
ing apodictic answers into these questions of encst that agi-
tate our minds, this future reference marks usasutealistic.
Thus, we find philosophy active across the lengtth lareadth of
our daily activities. In the academia, philosopsctive in his-
tory, as philosophy of history, in law, as jurispemce. Political
philosophy coves the conceptual questions raisegoairtical

science. In the social sciences, philosophy isymdsas phi-
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losophy of social science. In the same way, phpbgas active
in education, in the humanistic, natural and sosténces etc.
Since there is a wide variety of these men and woaigood-
will who seek dispassionate honest answers to tizzlgs and
problems of existence, we are then not surpriséldeifrange of
philosophical subject matter is as wide an variedar world.
Thus, we have philosophy of environment, businés®sophy,
feminist philosophy, philosophy of medicine etcushas a dis-
cipline, “philosophy of something” can always beunted for
specific areas, as the situations and times denmgmd.is why
Solomon holds that “Philosophy is not like any otheademic
subject; rather it is a critical approach to abjsats” (Solomon,
Introducing Philosophy, 11) It is this philosopHicpirit that
guided the earliest philosophers, who sought tcldate these
philosophical questions when they wondered abotlte first
beginning”, or “origin of everything” (Coreth, Mathysics 17).
More recently the same question has been reforedilat
more pointedly by Martin Heidegger who sees thedl&umental
guestion of metaphysics to subsist in the questitnbBy is
there anything at all, rather than nothing” (Anrdaluction to
Metaphysics, 1). The numerous creation myths in diverse
localities are evidences of the agitation in theadsiof peoples
to grasp into the foundation of reality. This sholmsv wide-
spread and universal this philosophical conceriMben now
Ayer, in reference to Aristotle’s opinion on thigtter, says that
philosophy studies “reality as a whole”, we see hbw subject
matter of philosophy, as a science, equally cartsstthe very
object that agitates the minds of anyone who rgiéesophi-
cal questions. Yet, it has to be noted that meraiying such
guestions does not automatically elevate a perstimetstatus of
a philosopher. Granted that people do not neecetodny so-
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phisticated to raise philosophical questions, yebsé who
merely live out of their fantasies can hardly giyadis philoso-
phers even if fantasy is an essential ingredienbusf creative
and intuitive existence (Pannenberg, Anthropoldgfd-372).
This notwithstanding, philosophy remains an horuestcerted
effort to understand the fundamental questionseafity, when
they strike the mind, as the cases of many angkihbsophers
stand to testify. This is why even mythologicah#ters, accord-
ing to Aristotle, qualify as philosophers. (Metaplta, Book A,
2).

One thing should be clear from our exposition ef tio-
tion of philosophy that would be constitutive foetarticulation
of an“lbuanyidanda philosophy; as this forms one of the foci
of this lecture: Everything about philosophy hasléal with the
mind-set or disposition with which we embrace tgaliln its
diverse modes of articulation philosophy, beyondhty to un-
derstand and explain reality, seeks to inculcagecthrrect type
of mind-set or disposition in our relationship withe world.
Having now tried to show what philosophy is, letn@swv pro-
ceed to understanding what the expression “philogad es-
sence” entails by recourse to Aristotle, one of dheatest phi-
losophers, who worked out some of the basic camstis of a
philosophy of essence.

2. Aristotle and the Philosophy of Essence

Aristotle presents some of the core features ofl6pb-
phy of essence” in his work “Metaphysics”. Hereg tieaching
about “essence” or “substance”, as this is corgdhstith acci-
dents, plays a dominant role.

In his Metaphysics Book C, 2, Aristotle refers to
metaphysics as “first philosophy” because for him,
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investigates the first principles, the ultimate sauwf all
things and the foundation of all truths. He refierst as
“the science of substance” which “must be of theurea
of Wisdom.” (Metaphysica, Book B, 2) This scienbatt
studies “substance or essence” is different fromse¢h
that study the accidental or fragmentary structofa®-
ality. Within this context Aristotle expounds:

“THERE is a science which investigates being
as being and the attributes which belong to thigiiin
tue of its own nature. Now this is not the sameamp
of the so-called special sciences; for none ofelotk-
ers treats universally of being as being.” (Arigpt
Metaphysica Book C 1).

For Aristotle, therefore, the focus of metaphysasthe science
that treats universally of being as being, is thelyg of sub-
stance or essence. Even if there are many substafidstotle
recognises that metaphysics or first philosophy thado with
the unchangeable substance. Thus, he adds:

“if there is no substance other than those which &
formed by nature, natural science will be the first
science; but if there is an immovable substance, ¢h
science of this must be prior and must be first phi
losophy, and universal in this way, because it igrét.
And it will belong to this to consider being qua be
ing-both what it is and the attributes which belong
to it qua being.” (Book E, 1 — emphasis mine).

Thus, metaphysics as the science of being qua bging
the study of the unmoved immutable substance, wlictihe
most fundamental constitution of all beings. linghis capacity
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that metaphysics concentrates on determining theenéal
structures of all things. Thus, for Aristotle, b#ings are consti-
tuted of substance and accidents. (Metaphysica Bo&k 6, 8).
On their part the substance or essence, belongataharacter
of being, because:

“if these are not substance, there is no sub-
stance and no being at all; for the accidents of gse
it cannot be right to call beings.” (Book B, 5 - em-
phasis mine).

For him, it belongs to the character of the wis&riow
being as being, which is the essence or substdnealdy. The
reason for this is because:

“the wise man knows all things, as far as possi-
ble, ... secondly, that he who can learn things #nat
difficult, and not easy for man to know, is wiserfse-
perception is common to all, and therefore easyrand
mark of Wisdom); again, that he who is more exact a
more capable of teaching the causes is wiser, ényev
branch of knowledge; and that of the sciences,, also
that which is desirable on its own account andter
sake of knowing it is more of the nature of Wisdom
than that which is desirable on account of its ltesu
and the superior science is more of the nature of
Wisdom than the ancillary; for the wise man must
not be ordered but must order, and he must not
obey another, but the less wise must obey him(Ar-
istotle, Metaphysica, Book A, 2 — emphasis mine).

One of the things most striking about his metaptalsi
teaching is that it is conceptualised with a mindisat sees real-
ity, human interpersonal relationship and sciemca polarised,
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exclusivist, non-complementary mode.

When, now | use the expression “philosophy of es-
sence” in this work, this usage shall not be retd to Aris-
totle’s philosophy as this is clearly articulatedhis Metaphys-
ics. The expression “philosophy of essence” isematised here
in a broader sense, to designate any attempt terstashd and
relate to reality after the mindset of Aristotl@®taphysics. It is
the attempt to relate to the world in a disjointéigharmonious,
exclusivist, polarising mode as to negate the nutoaple-
mentary interrelatedness between all existenttresililt is for
this reason that | see “philosophy of essence’equiven in ex-
treme forms of existentialism, idealism, realismgsigivism,
relativism, absolutism, Afro-centricism, Euro-cecism, ration-
alism, empiricism etc, that chart a path of phijgsoal ortho-
doxy, which seeks to exclude aspects of realitynfits consid-
eration. This is precisely how most scientific pag that are
beclouded with what | calluhintended ethno-centric com-
mitment” equally qualify as “philosophy of essence” (Asouzu,
Ibuam 25-58).

3. Some Severe Implications of Fidelity To a Phi-
losophy of Essence

3.1 Dichotomising, polarising conception of realit
Undeniably, Aristotle’s philosophy of essence pthye
major role in shaping the way later generationseustdod real-
ity and human interpersonal relationship. This lg/wvnost later-
year philosophers and scientists, who were comdhttiea phi-
losophy of essence, after the mind-set of Aristdikd to con-
tend with some of its most severe implicationsis linteresting
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to note, that most contentions in Western philogophdiverse

guises, revolve around the relationship of substdassence) to
accidents. Besides, most metaphysical text bodes] in teach-
ing teachers of teachers for decades, for exantaee sub-
scribed to Aristotle’s radical distinction betwe&ssence” or
“substance” and “accidents”. For this reason, tlsepscribe

largely also to Aristotle’s teaching that substamceessence
does not need accidents to subsist, whereas atsidead sub-
stances on which they inhere. Going by this teaghieality or

being, in the true sense of the word, belongs &rdgion of

substance or essence. This is why for AristotldHédse are not
substance, there is no substance and no beinlj ftrahe acci-

dents of these it cannot be right to call beingBdok B, 5). By

implication this would mean that to be is to beeese or sub-
stance. This teaching would become, in diverse waysstitu-

tive for what is generally recognised as Arist@l&€normous
influence on the way human interpersonal relatignsécience
and reality are conceptualised, most especiallthen Western
history of ideas. Here, we are reminded that agrgam histori-

cal epoch:

"Aristotle's works, which had been preserved by
Arabian scholars, were acclaimed by the Churchrias ¢
teria of truth which were to be accepted by alli€hr
tians just as they accepted the traditional dogfrthe
Church. Anyone who contradicted Aristotle was to be
adjudged guilty of heresy" (Sahakian 103).

This goes a long way in bringing out more cledhg
type of influence Copleston had in mind when heeoless that
Aristotle’s metaphysics “had a tremendous influeosehe sub-
sequent thought of Europe” (Copleston, A HistoryRtiiloso-
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phy 30). Hirschberger echoes the same sentimenen wie
points to the fact that Aristotle’s “Metaphysics’a clear reflec-
tion of his “Logic” (Hirschberger 163, 183; 163-2080 that his
influence has actually to do with bequeathing, nesgtecially to
Europe thinking, the logic of his metaphysical Kmngy. Gener-
ally, fidelity to Aristotle’s metaphysics has retwd in the ten-
dency to see reality as something disjointed, b#ted and po-
larised; where what is essential or substanti&gaisily equated
with what is superior, whereas what is acciderst@quated with
what is inferior and inconsequential. Such a dichosing and
polarising approach is not restricted to the cohedsation of
reality, but is visibly evident in the philosoph¥ graxis, which
insists on “the primacy of practical over theoraticeason, or
the primacy of practical over technical reason’chiemmer,
Theorie der rationalen Erklarung 25-26).

3.2. Introduction of undue rivalry in the scientific

community

Metaphysics, for Aristotle, as the study of theeasigl
or substantial structure of reality is wisdom pecedlence, and
in this capacity the very ideal of science. Itas this reason that
he considers metaphysics a much more superiorcgciban the
other sciences (“ancillary” sciences) that studgigental quali-
ties. This unfortunate distinction between metamsysnd the
other sciences would have a tremendous consequendhe
way science is understood and scientific debateslwxed. It
has to be noted that history of ideas in medieualofe had
much to do with liberation of human reason fromlesiastical
dogmatism which was largely dictated by a mindse¢pdy
imbedded in Aristotle’s metaphysical orthodoxy.sjmte of the
critical liberal attitude ushered in by the Renarss, most of
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Europe had gone through a radical transformatiatathd by
Aristotelianism which was imbibed in the process eflucation,
indoctrination and socialisation. This is why everthe face of
the new-won liberalism, the scientific community svaot

spared some of the worst excesses of a philosoplegsence
while seeking for solutions (Asouzu, IbuanyidandzB-176).

The new-won critical attitude notwithstanding, mastentists
soon started seeing themselves as rivals and caiorpgiaying
allegiance only to the subject matter of their sces. Here, Ar-
istotle’s division of the sciences between a mefajgls that is
superior and the other sciences that are infedded impetus to
the acrimony sustaining scientific debates. Thusakimg with

one voice based on a unified perception of reali#g not con-
sidered a priority. On the contrary, each researalas inclined
to see the world in a disjointed, polarised exeleisnode. In the
realm of philosophy, for example, instead of plolosers
speaking with one voice based on a unified sulmjeatter, most
philosophers soon found themselves defending stieeptopo-

sitions in keeping with the demands of their inations and lo-
calised interests. Without prejudice to very honeféorts in-

vested in the cross-fertilisation of ideas beyoatiamal bounda-
ries and other mundane considerations, there weilde signs
of segmentation of ideas along ethnic, ideologara religious
lines. It is in this way that rationalism, for expl® became
heavily associated with French-Rationalism, emjgsinic with

British-Empiricism and Idealism with German-idesalis We

shall have American Pragmatism later on. One ofntlost se-
vere consequences of this is that scientific debai# soon be
degraded to an instrument of folks ideology tussien quite
removed from the genuine concerns of science.

This trend becomes most pronounced and radicalised,
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later on, in what can be characterised as a revefréartune for

those sciences that Aristotle degraded to merdlanycstatus.
Emboldened by what some of its practitioners carsd their
new-won superior status, and in an attitude thabat bordered
on pure irrationalism, logical positivism, whichegby diverse
names (logical empiricism, logical positivism etajth greater
intensity, rejected metaphysical knowledge. For gbsitivists,

positive knowledge deals with facts, whereas metsiph is a
“meaningless pursuit” which claims access to knogéeinac-
cessible to empirical science and one which tramdsehis.
(Kraft, The Vienna Circle 24, 30-33; Ayer, The Ingsdility of

Metaphysics 36; Carnap, Elimination of Metaphysiesough

Logical Analysis of Language). Hence, in an elinive, dis-

missive attitude towards metaphysical knowledgesitpasm

describes metaphysics and allied disciplines, ssciheology,
as grandmothers of all obscurities causing troublthe house
of science (Sauter, Der Wissenschaftsbegriff deeoldygie

286). In this point, logical empiricists show thbias and their
commitment to a dichotomising exclusivist type ofndset
characteristic of a philosophy of essence; buttihie the ancil-
lary sciences have suddenly gained so much soporiance as
to claim the title of substantial sciences; a tykeviously re-
served for metaphysics. Not only logical positivigven J.S.
Mill had earlier on doubted the scientific statdghe social sci-
ences ( Alan Ryan, Is the Study of Society a S@@r&9). Here
in Nigeria, the disproportionate attention thatatcorded the
natural sciences speaks volumes of the mindset wiiich we

approach reality. This is all the more the casenviner admis-
sion quota favours the natural sciences, whichmipfication are
rated higher than other disciplines (Asouzu, HusianiEduca-
tion, Technology and National Development). Alldbeare in-
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stances where contenders approach reality withnalset that is
polarised and bifurcated. This is precisely whyorslism and
empiricism, for example, hardly meet.

With this, there is a radical departure from thelem
standing that the philosopher and the scientistrath seekers
and that wisdom is lovable. Since a philosophy sxfe@ce ne-
gates the intrinsic mutual complementary dependé&mteeen
all existent realities, it easily steers a coursermtionalism.
Stegmuller recognises this fact when he calls attierto the
fact that in adopting an extremists stand againstaphysics,
positivism found its way on the path of irratiosati believing
that it can avoid all together the very problemsapbysic poses
(Stegmdller, Main Currents in Contemporary Phildgod0).
This type of irrationalism is quite unavoidable fory philoso-
phy of essence that pays undue attention to ondyaspect of
reality. It is also quite unavoidable for anyoneondeeks to de-
fine existence as the capacity to be alone in twghtion of all
the other units that constitute the whole.

There are two major things we can learn from these
torical facts and rivalry, most especially as ti@kates to the re-
versal of fortune between metaphysics and the athiences.
First, in changed asymmetrical situations of powmelbalance
those who have the advantage of power tend tolaner those
they perceive as weak, unwise and inconsequepglas it is
the prerogative of the wise to order and not tofoered. Sec-
ond, those things we designate as accidental leaays be re-
defined in keeping with the interests guiding hunh@mngs in
society to appear substantial and vice versa. Tknyingly or
unknowingly, Aristotle elevates the human innatgeuto put
one’s interests first, at the cost of the interedt®ther stake-
holders, to a folks ideological metaphysical teaghiHe,
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thereby, underrated and even ignored the fact ith@symmet-
rical situations of power imbalance those who htnee advan-
tage of power tend to interpret this in keepinghwtiteir most
cherished interests and use the means at thewsdikfo secure
their interests first in keeping with the prompsngf our fun-
damental primitive instinct of self-preservation.

3.3. Evoking an artificial conflict between the sub

ject matter of the sciences

Going by Aristotle’s approach, it would seem athire
is real opposition between the subject matter vérdie sciences.
This must not be the case, because metaphysichlepte are
very relevant to natural sciences, just as thelpnaob of the real
world are an integral aspect of metaphysics. Saicsciences
claim to do service to humanity and the world imgal, they
are humanistic in orientation and must be concemigd the
human problems. And here, clear-cut empirical etaphysical
answers do not suffice.

It is quite unfortunate, as logical empiricism ls®wn,
that many do not consider it worthwhile to aspoevards un-
derstanding the ultimate constitution of realitylesng. If one
remembers that being, so ideally constituted, ram#ie very
motor that drives reality, no self-respecting stsgnwould be
content with giving us half truths by focusing oy those re-
alities that are directly accessible to experie(&souzu, Afri-
can Metaphysics and Challenges of Science). Wisatrtans is
that to assign primacy to those sciences that shaityg over
those that study its attributes is an unfortunatdentaking, if
we remember that all sciences, no matter their oaisthhave the
ultimate end to serve nature in all its ramificaoThus the di-
vision of labour among the sciences as this is dhase Aris-
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totle’s metaphysics of essence is an unfortunatsidn, which

unnecessarily polarises the sciences, and theictifioaers.

Based on this unfortunate division, many natur&rdcsts pre-
tend that questions that go beyond the realm ofctigmitive

empirical are outside the range of their investayaaind respon-
sibility.

Scientists always strive, to the best of theirighito tell
us the whole truth. What this shows is that sc&sitiin princi-
ple, do not seek partial grasp, but full graspheirt subject mat-
ters and by so doing they demonstrate that thal wlescience
is and remains to tell us the truth and if possibéewhole truth,
about the world. Visible sign of commitment to trigubsists in
commitment to both the metaphysical and empirigalethisions
of reality, as these constitute a whole. What imiglies is that
any science that seeks to polarise reality, by citmemt only to
one aspect of it, always runs the risk of abdigcptia responsi-
bilities. As this matter relates specifically toilpeophy, Eze
claims that it is the "modest dream of philosopbyspeak the
truth (even if, as the case may arise, such tradds be spoken
to power)" (Eze, In Search of Reason's Traces®03.dream is
not restricted to philosophy alone, but to all aces that seek to
remain humanistic. Yet, the difficulty arises orwhthis truth
has to be spoken to power. Here, philosophy, asdiemce that
seeks to penetrate ultimate reality has much wleldy. How-
ever, it cannot play this role convincingly if its ieagerness to
speak the truth it usurps power by sounding abistiltitas the
case of Aristotle shows who idealises metaphysegid all
conceivable limits.

In other words, all sciences must pursue the typei®
dom that never divides and never polarises in thearch for
truth. It is in this way that they can demonstitai@ the wisdom
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they seek is the type that units and not one tivadeas. It is in

this way that their truth claims must be such tleabnciles the
essential with the accidental, the relative witle thbsolute.
Where, on the other hand, they seek to speak ukfe d@s the ar-
rogant wisdom that knows all things and commantshaigs,

chances are that they would invariably tend to is@psuch
truths, dogmatically and arbitrarily, on those tremnsider un-
wise.

3.4. Enhancement of “unintended ethnocentric”

commitment

Consistent commitment to a philosophy of essence en
hances what | call “unintended ethnocentric comreiith
(Asouzu, Ibuar 25-63) both in inquiry and human interpersonal
relationship. This phenomenon ensues the momeatsaseek
to encounter the world with a polarised mindsetintémded
ethnocentric commitment is unfortunately quite vgjolead to-
day even within the academia. | consider its impacte severe
than that of the much discussed “value-oriented”brainquiry.
One of the major reasons for this is because weleabng here
directly with the impact of clannish and ethnicntadities on
inquiry, and as these have the capacity to conplicaexis-
tence of peoples in a world of globalisation. | éaned to work
out the major features of this phenomenon by referdo the
conceited way many so-called Western philosophedssaien-
tists relate to those they identify as non-Westghilosophers
and scientists (Asouzu, IbuaP5-192). | call the phenomenon
an “unintended intrusion” “because there is eviadication
that in spite of the declared goodwill of many eesbers and
thinkers to steer the course of scientific objattiin their phi-
losophical endeavours, there are often worrisorees of unin-
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tended ethnocentric commitment in their minds amdking.

These are some of those biases arising from oueva@mmit-
ments; most especially because of the excessivertamre we
attach to matters that concern us most, and matéatng to
our ethnic and tribal affiliations. In most cases,doing phi-
losophy, we often wish to uphold and defend oumietfand
tribal identities and values no matter how hardtnydo steer an
objective course” (Asouzu, Ibuanyidanda 13). We thée phe-
nomenon very pronounced in the so-called “Blackeftd’ de-
bate which has polarised and is tearing apart ac&ddebates
in USA (Asouzu, Ibuanyidanda 110-112). The samegtiiolds
true for the debates surrounding the so-callece Rhilosophy
of Stolen Legacy” and “Copy-Cat Philosophy” (Asouthwar,

30,36, 287-292). Here, scientific combatants wagstecious
time and energy contradicting each other and adduevidence
to demonstrate the indemonstrable concerning tignophi-

losophy. Worst still is when they accuse each oftffethetft.

Here, they forget that all ideas, just like all mmvalues, origi-
nate in mutual complementary dependence of allesialklers.
This issue of “unintended ethnocentric commitmeist’quite

widespread also in the way African philosophy isdcted.
This is most especially evident in the ethnocentnduced style
of philosophising, where many African philosophergleavour
to reclaim uncritically their cultural patrimoni@s the name of
philosophy. This type of philosophising is evidamthe works
of Tempels, Kagame, Okere, Ramose, Iroegbu, andsé¢ife
proclaimed ethno-philosopher, Nwala (Asouzu, Ibudayda
176-227, Ibuar 36-101).
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3.5. Knowledge at the service of ideology and the

paradox of irrationalism of reason

Aristotle’s commitment to a philosophy of essencdm
it difficult for him to present, convincingly, meihysics, which
he calls “first philosophy”, as the very ideal ofsdom. If now
for him “the wise man must not be ordered but narger, he
must not obey another, but the less wise must obayposition
quite in tune with Plato’s elitist idealism (BoydiMam, Plato’s
Republic for Today 95-110), then, acquisition ofsdom en-
tails, among other things, all the processes neddedse
knowledge as an instrument of subjugation. If ithe preroga-
tive of wisdom to command and bring the less wiseliedience
and subjugation, then Aristotle’s wisdom has thavandable
connotation of arrogant placement of knowledgehat gervice
of power and ideology. Worst still is the fact tlitas not in the
character of such knowledge or wisdom to comprorarseom-
plement. On the contrary, Aristotle’s wisdom is matund to
obey the less wise; it is the less wise who is downobey the
wise whose prerogative it is to command and nailtey. This
understanding of wisdom or knowledge is clearlyoechin the
maxim “knowledge is power”; a saying attributed=i@ncis Ba-
con and one which stops at nothing in misusing kedge as a
veritable expansionist instrument of conquest, sydion and
domination. Many associate this doctrine with wisateferred
to as the triumph of “Western rationality”. Manyesehis doc-
trine clearly reflected in Aristotle’s political pbsophy, when
he, according to Dallmayr opines that "barbariahsuld be
governed by the Greeks”; a conviction which acaggdio
Dallmayr “furnished welcome support to his Mace@donpupil
Alexander when he embarked on his far-flung myiteonquest
and imperial ventures” (Dallmayr, Empire or Cosmgi53).
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For Dallmayr “the main justification for this clainvas the
Greeks’ (supposed) greater rationality and selttobras com-
pared with the barbarians” (Empire or Cosmopoli8y. Bs this
relates to contemporary world politics, Dallmayese¢he same
Aristotelian mentality being fostered by most Westgowers as
they seek to be in control of most things strategind most es-
pecially nuclear weapons, under the suppositiohttiey alone
have the higher rationality and needed self-corttvalse them
properly. Here, Aristotle is sometimes described/Ngsterners
as “the master of all who know” (Asante, The Afrbenidea
8), so that Richard Tarnas’ book “The Passion ef \Western
Mind”, which seeks a deep affinity between Aristotind what
is celebrated as “Western rationality”, becamerestaint bestsel-
ler, the moment it hit the bookstands.(Tarnas, BBjs notwith-
standing, any attempt to monopolise reason by argop or
groups of individuals leads invariably tbe paradox of irra-
tionalism of reason,where in our eagerness to claim reason for
ourselves alone we negate the fact that reasomumvarsal at-
tribute of all beings that are rational. Commitmemna philoso-
phy of essence easily induces to paradoxes andadicttons of
this type.

If philosophy must remain love of wisdom and truth,
must strive beyond all paradoxes and contradictionsthis
case, it must be a philosophy of complementatiahrant one of
rejection and exclusiveness. Here, philosophythasduty to
demolish all forms of ideology and ethno-centrispimed under-
standing of the world that negate the idea of mwtamplemen-
tary relationship between all existent realities.
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CHAPTER TWO: FUNDAMENTAL
EXISTENTIAL CHALLENGES OF
PHILOSOPHY

1. Tension-laden human existential situations

It is necessary to emphasise that the tendendyuioran be-
ings to relapse to extreme, exclusivist polarismgasures in
seeking solutions to problems is not something lpecio a phi-
losophy of essence, which merely served as modedlfden-
dencies to relate to the world with a mindset thagxclusivist
and divisionary. If all matters of philosophy hawedeal with
the type disposition or mind-set with which we eata reality,
then all types of philosophies are subject to #raescriterion of
legitimisation. Here, any undertaking that stetés course of
philosophical orthodoxy and claims to be wisdonms ta fulfil
the minimum criterion of abdicating a non-conciat bifurcat-
ing, divisive absolutistic type of mindset.

Unfortunately, this criterion has to contend witheoof
the most severe challenges to which our existeadeuman be-
ings is subjected. This challenge subsists in dleethat the ten-
dency to see the world in a polarised, exclusivison-
conciliatory mode is something deeply entrenchedunbeing
and consciousness. Fundamentally, human beingsdeseture
their interests first, in the course of which thepd to negate
the interests of others, due to the challengesiopamitive in-
stinct of self preservation, which we share withestlower crea-
tures. They devise all thinkable strategies to setheir inter-
ests first. However behind most of these strategies maxim
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that impels their actions and convictions. Gengrdluman be-
ings act after what | call the super maxim, whithtes: “The
nearer the better and the safer”. In keeping witis super-
maxim, we assume in our actions that those perandghings
nearest to us are better and safer by reason iofbslenging to
us intimately i.e. because they are nearest tdhese are our
kith and kin, members of our community, our clargnmibers of
our extended family system, members of our radbe,trsex,
religion, those from out local governments, ourtesa our
churches, those who share some sort of intimateitgffvith us,
etc. (Asouzu, Method and Principles, (2005 editi@@) (2004
edition) 69; Asouzu, Ibuanyidanda, 317-323; Asouini)seek-
ing to preserve their interests first at the cdsother stake-
holders human beings, at the same time, deviseuresato ne-
gate the interests of those others they adjuddeeatt to their
most cherished interests and for this reason tleeprne exclu-
sivist and intolerant. The impact of this priméidrive on our
being is all the more enhanced due to the factatdtuman ex-
istential situations are ambivalent and tensiortad-or these
reasons, our being is fundamentally bi-polar stmed. This is
most evident in our capacity to affirm and to neg&b preserve
and to devastate, to construct and to destroyayoyss and to
say no, all at the same time. Authentic existefiman which
authentic philosophising springs, entails therefitve capacity
to equilibrate the tension arising from the innecasses of our
being in a way that guarantees mutual coexistemcal anits
within the framework of the whole. Regrettably, gateering
a course of mutual complementation and harmonyisalways
an easy task, since all human existential situatinraddition to
being ambivalent have an inherent dimension of weatall in
Igbo languageihe mkpuchi anydthe phenomenon of conceal-
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ment): Literally this translates to: “the thing theovers the
eyes” or “the thing that impairs vision”. If thenaivalence
points at the double capacity of our interests dmedworld in
general, the phenomenon of concealmém¢ (mkpuchi anya
points at our ability to mismanage this ambivalernoeall exis-
tential situations, actors are constantly exposdti¢ dangers of
error of judgement in their relationship to the ldodue to this
ambivalence anthe mkpuchi anya.We encounter an instance
of such an error of judgement when, in our encaunith the
world, we usually believe that “the nearer the dretind the
safer” and adopt this as a general principle thatdes our ac-
tion. Generally and naturally, we perceive and dgguthose
nearest to us better and safer, but this must Im@tya be the
case since those nearest to us are not alwaysfit&t and best.
(Asouzu, The Challenges of Super-maxim to JudgraedtAc-
tions, xix). It is due to our disposition to comraitrors of judg-
ment of this kind, that actors also have the inrtatelency to
resolve conflicts in a one dimensional absolute enaxd by re-
course to extreme and polarising measures. Eviae imkpuchi
anyais an existential condition that impacts on thdividual, it
can evoke a depraved exclusivist, non-conciliatoojlective
consciousness, when concerned individuals unit@ursuing
certain interests they cherish most.

2. The act of existing I( di) misunderstood as the
capacity to be alone (kasp mu di)

Grappling successfully with the challenges posedumten-
sion-laden ambivalent existential situations ahd mkpuchi
anya(phenomenon of concealment) can be decisive otyibe
of philosophy and science we pursue, the type ofesp and
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human interpersonal relationship we are capabbribding.

One of the most adverse effects of the challentpngr
from the phenomenon of concealmahe(mkpuchi anyga is its
capacity to becloud our intellect. It is anotherywved saying that
this phenomenon has the capacity to twist our ¢gonsness and
induces us to perceive and interpret reality alwadggravedly.
In this case, it induces us to always interpretagibns only to
our advantage and ignore out rightly the intere$tsther stake-
holders and some of the most severe consequensgis@from
our actions. When this happens, we tend to pergeaigy in a
disharmonious, exclusivist, polarising mode anditalso to in-
terpret the act of existing i) or to be, most selfishly, as the
capacity to be alon&k#@ s mu di). For this reason, human co-
existence is easily perceived as a ceaselessgkirbgtween
irreconcilable opposites. It is in this way thia¢ mkpuchi anya
can intensify the feeling that we can live alonéhaut the help
of those we identify as inconsequential and dispieles Such
feelings are all the more intensified the momerrt ¢#go per-
ceives itself as better than others due to cerrmmentary ad-
vantages bestowed by circumstances, such asqmdigichno-
logical achievements, learning, power, affluenes, seligious
and political affiliations and all those conditiotigat can make
us feel superior over others. Due to this feelifguperiority
over others, the ego is immediately misled to belithat it is
also very wise, very crafty and capable. Besides,ego starts
to see itself as the absolute architect of its @ehievements.
Such an existential condition induces the feelihgronipotence
and omniscience. This is the moment the ego atstsdtaving
the feeling of absolute certainty, absolute seguand invinci-
bility. Since the ego believes that it can achiewerything
alone, it also seeks absolute privileges over ostekeholders
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whom it perceives as inessential, inconsequentidl daspensa-
ble. Because the phenomenon of concealment makiesliese

that we are completely different from other stakdars, we
equally believe that we can act quite unrestrayedhis is

equivalent to the ego elevating itself to an absokxclusivist
subsisting essence capable of existing without rotake-

holders; quite reminiscent of Aristotle’s essencesobstance
that does not need the accidents to subsist. Weéhesmunder-
stand, why in asymmetrical situations of power itabee, those
who have the advantage of power often consider sebras

substantial, untouchables and also seek to laydeit those they
identify as weak, unwise, accidental and inconsetjaie

3. The paradox of human existential situations
Since our tension-laden existential situations dugtlour
reasoning and twist our consciousness, they ealsity magnify
and exaggerate our needs, build unfounded feaus,imake us
unimaginative and conceal our responsibilities frama Once
caught in this disposition or mindset, actors ieksgg to secure
and preserve their interests easily resort to e@tyeme and of-
ten very irrational means thinking that these aeerhost viable
ways of upholding their most cherished interest.bfded, in
their eagerness to uphold their interests by ressouo very
guestionable and often irrational means, theynadleo succeed
in putting the social order on its head, and tlawvithstanding,
they persist in their actions thinking that theg acting wisely.
When now the social order has been destabilisedt@msions
arise, due to the irrational means actors adopesking solu-
tions to their problems, they start raising alanma start com-
plaining about the precariousness of the situatlonmaking
such complaints and raising an alarm, they easifget, be-
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cause beclouded bite mkpuchi anyathat precisely those ex-
treme irrational measures they consider most ap@tepare the
very causes of the problems they are complainiogitab

Here, we see how due to the impact of the phenomeno
of ihe mkpuchi anygphenomenon of concealment), it is not al-
ways immediately evident to us that we can be #rg vause of
those very problems that are weighing us down.ulthssitua-
tions, it is not always clear to us that precismly personal anti-
social acts are the very causes of the problemareveomplain-
ing about. Taking Nigeria as a typical example, ave faced
with a situation, where, precisely, those thingsceerdemn and
abhor, those things which almost everyone saysrengy is
what almost everyone persists in doing, and atstmae time
complaining about their consequences. This is aduarand the
tragedy of human ambivalent existential situatias, this is
complicated byihe mkpuchi anyajphenomenon of conceal-
ment). It is a form of corruption of the mind, whibardly gives
the victim any chances, and which can force evensttongest
and keenest to their knees. Here, we see howiiae spour
knowledge about a given condition that is precarjoue can
hardly undertake something tangible to addres#&/@&.complain
about it, but find it irresistible to do what wenoemn as wrong.
This notwithstanding, we hardly believe that we thie cause of
the problem and this is why we complain to anyohe wares to
listen. As this relates to individuals and to coliee group con-
sciousness, we always seek to rationalise thetisituy look-
ing for excuses and scapegoats. In looking towdrdsutside,
we demonstrate a culpable ignorance that can oalyrxer-
stood be reference to the character of the phenartrext hold
us down. This is a typical case where one can bec#iuse of
one’s problems in full insight and can still notvbeahe capacity
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to take responsibility for one’s action. This ig tharadox.

Here in Nigeria today almost everyone is an uné@in
expert in almost all problems of our nation. Wheaslmot feel
overqualified to take one leadership position @& dtther, when
the need arises? Which of us does not know the thesties
and solutions to some of our most teething probfemst up a
debate today on how best to manage our overhauhwdives
and institutions, you will be surprised by the lbedi of enlight-
ened input you will get. But most actions which perform
contrary to demands of common sense put a big iQnestark
on our claims to expertise, and to our sinceritypwfpose, and,
unfortunately also, on our sanity. It is a typis@lation where
one seeks to deceive oneself, tells oneself anlikthinks that
this is the best and wisest existential strateggr and above all
one thinks that one is very smart and cratfty.

The global scene is not even better: the worldalspe
against hunger and inequalities, but those who hia&eadvan-
tage of power use this to make life unbearabldHerweak and
underprivileged. The world speaks out against vVimaof hu-
man rights, condemns extremism, condemns dictapréut
those who think that it is the prerogative of theento order and
to command, put mechanisms in place to uphold sgwrem-
acy and primacy at the risk of sounding contradicto The
world has expert theories about economic discrititonaand
exploitation; about asymmetry in labour and emplegtrcondi-
tions and opportunities, about freedom of movenagrt immi-
gration, but very stiff legislations and anti-ingration and la-
bour laws are again put in place to protect whatyrzerceive
as their privileged interests and in the event tlnegermine the
very ideals they seek to protect. In our eagertesxplore our
freedom to the fullest, we embark precisely on ¢hoseasures
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that put our lives in perpetual dangers of extotti Since the
ambivalence of our existential situations enhamegptimism,
and the phenomenon of concealmené (mkpuchi anyajnakes
us blind concerning our limitations, we easily aggerwith false
hopes believing that all problems can be solve@mithe time
and requisite technology. Here, we may be wrongabse, in
most cases precisely those measures we employhimdiour
interests at all cost are the very measures thHadurel and
threaten our right to exist.

Looking at these widespread existential paradokeit
comes very clear that hardly any human problem Iscalised
problem. Those who think that the problems of qutian,
nepotism, graft, laziness, injustice, violence,egreembezzle-
ment, bribery, tribalism, wastefulness, recklessnessincerity,
negligence, 419, religious fanaticism, clannish taky, ra-
cism, cronyism, scientism, terrorism, plundering rwdtional
wealth, insatiable appetite for material possessaod all forms
of irrational extreme tendencies are typical proideof any re-
gion of the world must think again.

These are universal human problem that have to deal
with the structure of human consciousness whiclagdnwseeks
its autonomy outside the foundation of its unityey are uni-
versal human problems, just as the phenomenon a#seie
self-interest is a human problem beyond racespmsitand relig-
ions. Where we are not able to manage our tensidenl exis-
tential situations well, we are likely also to dieyea divisive
exclusivist type of mindset which evokes those [Eois we
abhor. With this we can clearly see the psychoqatical di-
mension of the problem of any philosophy that malkeesurse
to extreme measures in addressing the world aridyreagen-
eral. This is why most difficulties raised by alpkophy of es-
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sence can be addressed adequately within the ¢arftexphi-
losophy of the mind putting into consideration thaet that phi-
losophy is all about inculcating the correct tygarondset and
disposition. How to come to grips with this falgthin the do-
main of the pedagogical and psycho-therapeutic timmcof
ibuanyidandgphilosophy.

We can now understand why the problems associated
with Aristotle’s philosophy of essence are universaman
problems that have to deal with human inabilityctame to
terms with the demands of our tension-laden existienitua-
tions. For this reason, any of us can be confronti#id the same
problems anytime and anywhere, either as victimasoperpe-
trators.

CHAPTER THREE: ADDRESSING
THE SUBJECT-OBJECT TENSION
AND DICHOTOMY

1. Ibuanyidanda and the philosophy of essence

If by recourse to a philosophy of essence the huowm
sciousness easily becomes a victim of its tensaderd ambiva-
lent situations anthe mkpuchi anygphenomenon of conceal-
ment), the question then arises: How can actorsterdb the
world in view of overcoming the divide and tensgenerate in
human consciousness. To answer this question aidy|uemn-
tails looking for a strategy for addressing the anaghortcom-
ings of a philosophy of essence while retainindpésefits.

To start with, there is need to recognises thé tfeet the
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ultimate idea of being is very constitutive in aurderstanding
of reality and in our relationship to the world.id the very idea
that drives science and society (Asouzu, Africantdydhysics
and Challenges of Science). In this point Aristagleight when
he points at the fundamental, enduring and ultinchegacter of
the notion of being. However in seeking to arrivéhas ultimate
enduring idea of being, all the means needed tnait must
remain harmonised with the ideal it enshrines. T$hishere Ar-
istotle’s approach calls for an overhaul. If forigiotle meta-
physics which "treats universally of being as beiisgthe study
of substance or essence” it can not do this suitdgse es-
sence and accidents are conceptualised as if tieegitaated at
diverse regions of being.

In other words, in doing philosophy or metaphysit&re
must be the possibility to relate being to itsilatties in the most
natural way, and such that makes it possible fatousphold a
harmonised idea of reality. Furthermore, it is dojyrecourse to
such a harmonised idea of being that our idea ieinse and
human interpersonal relationship can remain coraped har-
monised. This can be achieved if there is a wayrétate es-
sence (substance) and accidents, ends and meaoscairrea-
son and theoretical, practical reason and techrsceh that in
their realisation they are mutually harmonized (=g Eine
Analyse und kritische Bewertung; Kritische Betracig der
konstruktiven Wissenschaftstheorie 106-111). Anylosbphy
that can help us achieve this must help the egoeper reality,
and the world in general, in a complementary miyuairmo-
nised way. Besides, the method of such a philoseployld be
adequate towards penetrating and understand thanahtwork-
ings of the human consciousness in view of addrgséie ten-
sion thereby generated. This is important becausle ®nsion is
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the major cause of the subject-object divide anchatomy.
Such is the character tfuanyidanda philosophy.

We can then say thatbuanyidanda philosophys a tran-
scendent complementary comprehensive systematidryniepto
the structure and dynamics of human consciousress deter-
mine the reason for the subject-object tensiondacidotomy by
reason of which the ego always seeks its autonamside the
foundation of its unity. It is an attempt at addiag this tension
with a view to providing workable solutions towaris con-
tainment in a complementary comprehensive mutuadymo-
nised fashion.

Contrary to a philosophy of essence which derivemfa
metaphysics that polarisation and absolutises &spéaeality,
the major task of aibuanyidandaphilosophy is to show how a
systematic non-absolutistic metaphysics is possiblie an at-
tempt at showing how the ego can relate to readity mutually
harmonised non-absolutistic mode.

As this relates to the legitimising role of philpfy as the
ideal of sciencelbuanyidandaphilosophywishes to show how
the propositions or statements of any given seiemtended
for human interpersonal relationship, can be védidaboth to
the inside and the outside, without falling intee tthree fold
trilemma of infinite regress, of circularity, amd arbitrariness
(Hans Albert, Traktat Uber kritische Vernunft 11}1Since all
sciences claim to foster human happinessanyidanda phi-
losophywishes to show how this task of legitimisatioraise-
sponsibility mutually shared by all the scienced ant one that
is reserved specifically to philosophy. With thisyanyidanda
philosophy shows that there can be real convergenttee sub-
ject matters of diverse sciences, contrary to uregiions of a
philosophy of essence for which the subject matbérshe di-
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verse sciences are at odds with each other.

Hence,ibuanyidanda philosophwishes to demonstrate how
unified statements about being and the world inegancan be
possible, within an integrated systematic framewakd one
that allows freedom of expression and which comsidé things
adequately, the fragmentation of their historigiytwithstand-
ing. Generally,ibuanyidanda philosophyishes to show how
philosophy, as wisdom, can play its legitimisin¢grdooth theo-
retically and practically, such that relapse tor@xte measures
in addressing reality and human interpersonal icglahip can
be curtailed and if possible eliminated.

If now a philosophy of essence polarises realityanyi-
dandaphilosophy explores a method and principles falesc-
ing the real and the ideal, the essential and antidlinto a sys-
tem of mutual complementing units. It is a challerig show
how philosophy can be relevant to all units coastiy a whole,
such that the essential and accidental, the negessd contin-
gent, the universal and the particular, the abscdund relative,
the conservative and the progressive, the consteueind the
deconstructive; both the consequential and incaresgepl, both
the essential and inessential, both the real amdtgal, both the
transcendental and world-immanent, can more e&slgrap-
pled with within the same framework

When ibuanyidanda philosophy performs this tasknine-
diately portrays itself as that undertaking thagkseto penetrate
and explore the idea of being, complementarilytha dyna-
mism of its immediacy and considers all things thaist as
missing links of reality.

2. Philosophy the science of missing links of regfi
Ontology means the study of being, just as biolotgans
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the study of living organisms. The designation Gogy” is
used to bring out more properly the subject maitanetaphys-
ics. If Aristotle-based metaphysics or ontologyksean unme-
diated access into the notion of being in its essky, Ibuanyi-
dandaontology attempts to penetrate and grasp beirgwatin

it ultimate reality through mediation or via theirumentality of
mutual relations. It is for this reason that wralg@hilosophy of
essence in approaching reality seeks to divide patarise it,
Ibuanyidandaontology seeks to harmonise, complement, and
unify the same.

The conceptbuanyidandadraws its inspiration from the
teachings of traditiondbbo philosophers of the complementary
system of thought. The closest English equivalerthe word
“Ibuanyidanda” is “complemenatrity’Dandaare ants that have
the capacity, in mutual dependence and interdepeedeto
carry loads that appear bigger and heavier thamgsbkes.
What this implies is that they can surmount verf§iailt chal-
lenges when they are mutually dependent on eadr aththe
complementation of their efforts. Hence, traditiotgbo phi-
losophers insist thatbu anyi danda(no task is insurmountable
for dandg. It is from this synthetic idedbu anyi danda” that
served a heuristic pre-scientific function withimetcontext of
traditional Igbo experience that the synthetic-analytic concept
“Ibuanyidanda” is derived through abstraction. (Asouzu
Ibuanyidanda 11).

It is precisely this idea of mutual dependence iatet-
dependence in complementarity, that is negatedlgyphiloso-
phy of essence. Within an Aristotelian context,litgacan be
represented ideally by recourse to the concepssdrece or sub-
stance which does not need its accidents to subsist this
classical idea of being, therefore, the notionahg is indefin-
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able since it is only being that subsists and esgl(¥an Steen-
berghen, Fernand. Ontology 23; Dougherty, Kennéieta-
physics 35). In other words, there is no intermedizetween
being and its negation. This is why within this @t the nega-
tion of being isnothingness Due to its Aristotelian fidelity this
classical notion of being shows its glaridigjunctive and ex-
clusivist flavour. (Joseph, H.W.B. An Introduction to Logic
181-182; Stebbing, L.S. A Modern Introduction Togi@m 69-
78). In Ibuanyidandaphilosophy, | see it otherwise. Hence, |
dare define the idea of being; here | claim thaihg is that on
account of which anything that exists serves aingsbnk of
reality. In other words, within afbuanyidandacontext reality
presents itself to us as missing links of realitghim whose
framework the idea of being reveals itself andafireed. | des-
ignate as “missing links”:

“diverse units that make up an entity within the
framework of the whole and as they are complemaytar
related. They are all the imaginable, fragmentdfsun
components, and combinations that enter into odeun
standing of any aspect of our world. They are alsthe
units and combinations necessary in the concepaigin
of an entity or of the whole. Thus missing linke,afor
example, thoughts and the thoughts of thoughtsy &ne
diverse modes of manifestation of being in histdiyey
are categories and the categories of categoriesy @re
the units and the units of units, entities andehgties of
entities, things and the things of things. They idesas
and the ideas of ideas, etc. as these can podsbgb-
stracted and related to each other as conditiomosdi-
bility of their perfectibility in a harmonious sgshic
manner” (Asouzu, Method and Principles (2005 edjtio
285-286; (2004 edition), 277-278; AsouZdrogress in
Metaphysics: The Phenomenon of “Missing Link” 82-
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91)

For Ibuanyidandaphilosophy, therefore, to be is to be in
mutual complementary relationshipa(k mu ading and its ne-
gation is to be alon&ké ® mu di) and notothingness This is
why it is a tragedy to locate the essence of exigten the ca-
pacity to be alonek@ 9 mu di); in the capacity to act outside of
the framework provided by all missing links of iigal In this
sense, the act of being and with it existencell i &akes to af-
firm that anything that exists serves a missing b reality to-
wards the joy of being. With this, ibuanyidandalves to super-
sede that approach to reality were the idea ofgoean be
equated to being alonek§ ® mu di). By this, | affirm thatbe-
ing is dynamic in a complementary sensand not dynamic in
a world immanent pre-deterministic sense. It isyvierportant
to remark that commitment to this repugnant idebedng in the
dynamism of its world immanent pre-deterministicncomi-
tancy is very widespread in African philosophy tpddue to
devastating influence of what | call the “Tempeatsiaamage”
among many African philosophers. (Ibuai4-101).

The major task of any philosophy subsists thereforthe
harmonization of our perception of reality in tlaed of a world
that presents itself as varied and fragmented. Tdsk can be
accomplished within the context of a philosophy sdngoal is
to harmonise and complement reality instead oftbateseeks to
divide, polarise and bifurcate it. It is within $ua context, that
we say that philosophy is the science of missingsliof reality
as against a philosophy of essence for which piylbg, as
wisdom is a science of pure essences. We canuthderstand
why anibuanyidandaphilosophy is the very limit of a pure em-
piricist-based and pure rationalist-based trutima By so do-
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ing anibuanyidandaepistemology challenges the validity of a
pure empiricist or a purely rationalist based epilogy, as
these form the foundation on which the ideologteaision that
overheats and overshadows scientific debates &tddc Here,
we aver that all matters of knowledge both in tlyginesis and
further development are complementary (Ilu242-255).

One can then understand our contention that ingémesis
and perfectibility of our ideas, members of the hanfamily are
interminably in a relationship of mutual dependenoé inter-
dependence in complementarity. It is for this reabat we aver
that the debate concerning the origin of philoso@nd with it
the “Black Athena” debate, that have polarised Eoeocentric
and Afrocentric camps are ethno-centric inducedesses far
removed from genuine concerns of science (Asouzwarlyi-
danda 110-114, Ibuar287-292). The same can be said of much
of the debates based on a positivist induced ralityrthat seeks
to do away with a metaphysical knowledge. Conttarthe pre-
tension of these opposing camfisjanyidandaas a philosophy
of mutual complementation, is of the view thRhilosophy
originated neither in Greece nor in Egypt. As wisgat is an
exercise in mutual dependence of all missing linkkeir com-
plementary interrelatednesklence, all cultures, peoples, races,
tribes, sexes, languages, nations, religions, ipaliaffiliations
etc. are in mutual complementary indebtednessdb ether, in
their privileges and responsibilities. For this s@a, Ibuanyi-
danda philosophy avers that all forms of ideas and moaofes
knowledge, in their excogitation, in their acquait, execution
and further development are complementary. Ibuamgdd thus
pursues an idea of mutual indebtedness and intendepce in
complementarity in a way that makes the issue aj takes the
credit, for example in a production line, more ngeable. Just
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as a philosophy of essence that considers beirgfiivaible has
as its subject matter all things that exist inawoais they are pure
essences or being as being without qualificatibnanyidanda
philosophy likewise has as its subject matterhaigs that exist,
but insofar as they serve each other interminaslymissing
links of reality.

If now the strategy of a philosophy of essence deaddivi-
siveness in human interpersonal relationship, ithes sure indi-
cation that its claim to be wisdom is one whereotiieand
praxis are at variance with each other. For thésoa,lbuanyi-
dandaphilosophy sees as one of its primary functioresrteed
to restore the broken unity between theory andigrax

3. Harmonization of theory and praxis

A philosophy of essence targets human action dtieetam-
pact theories have on action. To revise the exdhisihege-
monic impact arising from a philosophy of essennehaman
action entails pursuing a philosophy of complemtortathat is
valid both as a theoretical and as a practicalogbphy. In
Ibuanyidandaphilosophy we have such a philosophy which
seeks to harmonise theory and praxis through itsipies, im-
perative and what | designate as the “truth anbemticity crite-
rion”. (Asouzu, Method and Principles, (2005) emtiti 281-285;
(2004 edition) 273-277). | call the metaphysicatiant of the
Ibuanyidandaprinciple,the principle of integration. This prin-
ciple claims: “Anything that exists serves a migsiink of real-
ity”. The principle of progressive transformation serves as the
practical variant of this principle states. It stat”All human
actions are geared towards the joy of being”. ifgerative of
ibuanyidandaphilosophy states: “Allow the limitations of be-
ing to be the cause of your joy”. Whereas the tard authen-
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ticity criterion states: "never elevate any world immanent
missing link to an absolute instance”

What is striking about the principles and impermatiof
Ibuanyidandaphilosophy and its truth and authenticity critario
is that they lay much emphasis on human insuffoyenvhile
bearing in mind human determination to absolutea@sscom-
prehensiveness in his future reference. Thusanyidandaphi-
losophy seeks to show how the essential and adeigddrow
being and its various modes of expression formraegrated
complementary whole. Here, we wish to show howdpdie-
comes manifest as the authentic mutual joyous exp=e that
unifies all missing links in the service they rentteeach other.
This is the joy of being, which becomes access#ddythe ex-
perience enshrined in the affirmation sustainingathentically
well executed tasks, when we say in Igde k’ iji. Thus, in the
affirmation, jide K’ iji we allude to the mutual unifying experi-
ence of transcendent complementary unity of consciess
arising from the forms of the minékKara obi/akara mmmp or
transcendent categories of unity of consciousngbg)h enable
actors to be committed to the insight that anythimgt exists
serves a missing link of reality. This transcendexperience
remains the ultimate end of all complementaryboianyidanda
actions and offers the possibility of experiendiggng truly and
concretely. It becomes most evident in concret@emier with
the opposite other as human subjects who sharéasiaxperi-
ences and interests with each other.
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4. Restoration of True Personal Autonomy

4.1. Noetic propaedeutic: The pedagogical and psy-
cho-therapeutic dimensions of ibuanyidanda phi-
losophy

Fortunately, there are attempts at giving philogophmore
human face far removed from some of the excesses [ufi-
losophy of essence. For some, this can be accdmeglithrough
the rejection of what has come to be known as dtigregstem-
building type of philosophy which for many signgi€ommit-
ment to a stringent polarising philosophical ortwog This
shows how averse many have become to a philosopleg-o
sence. However, ibuanyidanda does not see theiolit
abandoning or rejecting system-building altogetlserce for it
the problem subsists in the type of mindset withcWisystems
are built (Asouzu, Ibuanyidanda 46-55). Determinedavoid
some of the excesses of a philosophy of essenagy s®ek to
steer a course of a more liberal democratic philbgaf culture
that unifies. How successful such approaches cannbe de-
pends on how adequate their methods are toward®ssilcg
the conflict arising from the structure of humamscousness.
Here, many believe that the subject-object tensind divide
and most especially the chasm existing betweengband its
attributes can be bridged very easily by recoucse various
methods of discourse and dialogue. In this conmectVilhelm
Kamlah and Paul Lorenzen (Kamlah/Lorenzen Logische
Propadeutik), spoke of the need for a logical peafeutic as a
precondition for all modes of rational discourseandah and
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Schwemmer  (Kamlah, Philosophische  Anthropologie;
Schwemmer. Theorie der rationalen Erkléarung), ieirttton-
structivism, envisaged a logical, linguistic progeaetic of a
constructive type, as a precondition for rationacdurse con-
cerning goals and norms of action in the “cultusalences”.
Having similar intentions of overcoming a philosgpdf divi-
siveness and polarisation, , intercultural phildgoglbuanyi-
danda, 28-43) pursues a cultural philosophy thekséo unify
diverse cultures through its methods of dialogug polylogue.
Both constructive philosophy of science and intkucal phi-
losophy share the similarity that they see the rfee@ condu-
cive condition to be created for the success offany of dis-
course or dialogue as means of addressing thesisslating to
subject-object divide and tension. Whereas cons@sm |o-
cates such a condition in following methodologigalfre-
constructed logical and semantic rules, intercaltphilosophy,
on its side, locates this in following rules guiglidialogue or
polylogue. By following this route, they forget thall human
existential situations are ambivalent and haveitherent di-
mension ofihe mkpuchi anygphenomenon of concealment).
Where these challenging existential conditions reovefirst ad-
dressed, chances are that they have the capacigntter all
pre-constructed rules ineffective. Besides, ofigriprecondi-
tions for the success of discourse, constructiiogdphers of
science, on their side, are firmly committed to thstinction
between the primacy of the practical over theoattic techni-
cal reason; a position quit in consonance with tatie’s phi-
losophy of essence and division.

Generally, one can say that most recent attemptsobye
major European philosophers to steer a course geiteved
from a philosophy of essence has to be greetedjayth How-
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ever if one comes to think of it that most of thara still caught
in the web of unintended ethno-centric commitmenthie way
they do science and philosophy, there is everyoredlsen to
conclude that they still have a lot of work to diou@mu 25-36).
In other words, it is not always easy to renounceca-
conciliatory, conceited, polarising and discriminat type of
mindset acquired through long years of educationiasisation
and indoctrination (lbuanyidanda, 24-70). Since fonanyi-
danda philosophy the problem has to do with thedrsiet with
which one relates to the world, there is need tberfirst into
the conditions needed for the mind to performutsctions well.
With this, we see why | contend that all mattergpbiflosophy
have to do with the mind or with the dispositiorttwivhich we
relate to the world. Where the correct disposit®mot given,
philosophy can hardly remain that dispassionattless wis-
dom that it is.

It is for this reason thdbuanyidandaphilosophy insists
on a noetic propaedeutic or the pre-pedagogy ofntived or
human reason itself as the condition of possibibtyall rational
and ethical discourses, and for authentic humaora¢Asouzu,
Ibuanyidanda 80-85). With its noetic propaedeutiuanyi-
danda philosophy pursues the preconditions for autlcerdt
tional human actions and statements seeking walmithin
frameworks of mutual interaction. Where the mindhealthy
chances are that it can enable interlocutors atatsacarry out
healthy and successful interaction. With this, weva at the
pedagogical and psycho-therapeutic dimension dripidanda
philosophy by reason of which it seeks to addrbsssubject-
object tension and divide inherent in human consess in
view of containing these.

By noetic propaedeutic, | mean a pre-educatiomefmind,
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and human reason with a view to overcoming the dmaknity
in human consciousness caused by the challengbs ténsion-
laden human ambivalent existential situations gx@dmkpuchi
anya (phenomenon of concealment). Through such a ngoro
propaedeutic, actors are enabled to define th&raats within
the ambit of all missing links and to know realityits true and
authentic constitution. Thus, the major task of aetit
propaedeutic is to help the ego eliminate this énolnity and
to help restore the subject to true self suchithedn affirm in-
sightfully that to be is to be in mutual complenaagtrelation-
ship with all missing links of reality k& $ mu adina). It is the
moment actors succeed in affirming their beinghis tvay, that
we can say that they are living in the true serigbeoword. It is
the moment actors succeed in affirming their beaitpin the
framework of all missing links that it becomes @ntito them
also that to be is not to be alok@ (@ mu di). On the contrary,
they become conscious of the fact that to be engdlithe proc-
esses needed to overcome the demandstud/obi aklp, uche
aghugho or uche ka ¢ my di (negative wisdom or intelligence,
hegemonic or exclusivist type of mindset), whistthe seat of
all negative acts and exclusivist tendencies. Iiyiseason of the
same insight that they strive always to act froe promptings
of a complementary comprehensive type of mindsbt/uche
ka 9 mu adina) Where such transformations take place, actors
would come to recognise authentic existence axdpeacity to
gain full self-knowledge in the process of whicle tthallenges
arising fromihe mkpuchi anygphenomenon of concealment)
and human ambivalent situations are contained (Asou
Ibuanyidanda 313-327).
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4.2. Recourse to the transcendent categories of gni

of consciousnessakara obi/akara mnag)

Overcoming this existential tension and the phenmane
of concealmentilje mkpuchi anya entails a return of the sub-
ject to the inner recesses of its being and consokess, in view
of exploring some of the latent potentialitiesréi®y imbedded
and which are needed to equilibrate this tensianstart with,
although the tension generated by human ambivalamtions
and the phenomenon of concealmehe (mkpuchi anyacan
limit our capacities, impair our perception of oexistential
conditions, limit the freedom and autonomy of thdividual,
nevertheless, the ego is not completely condemaets texis-
tential conditions. On the contrary, the ego haxMaustible
innate potentialities to change its situations dood. This fol-
lows from the fact that the human person, in thebt capacity
of his existence, is a being imbued with mechanigms guar-
antee his happiness, his predicaments notwithstgndihese
mechanisms are what we call in Igbo langudgdara
obi/akara mmo” or the transcendent categories of unity of
consciousnessThey are transcendent because they help the
mind go beyond challenged existential conditions. other
words, they are not transcendental categories, iétbkay share
in the dimension of transcendental{ysouzu, Method and Prin-
ciples (2005 edition), 142; (2004 edition), 1.3Zhese transcen-
dent categories include: “absoluteness”, “relafivit‘historic-
ity” “fragmentation” or ‘world-immanent predeternation”,
“universality”, “comprehensiveness”, “unity”, “tdity”, and
“future reference”. They indicate the innate capeacf the mind
to always act from the impetus deriving from theaggories.
The mind or intellect shares these categories wafithmissing
links of reality, which in their relativity are d=inined to abso-

50



luteness. As human subject, even if these categareeinnate to
our being, they can be rendered ineffective, stik to the chal-
lenges of human ambivalent situation ahd mkpuchi anya
How we relate to these categories in our activeagaements
with other missing links goes a long way in detenmy the

character of our being, the type of society wedjuihe type of
philosophy and science we practice and the typecaadity of

actions we perform.

It is the function of philosophy to bring to therdothe
legitimising role these categories play in our emter with the
world in general. It is in fulfilling this functignthat Ibuanyi-
danda philosophy accomplishes its pedagogical and psych
therapeutic functions. In performing this functignportrays its
positive understanding of the nature of the humarsgn and
the world in general, their predicaments notwithdiag. In
other words, their insufficiency notwithstandinigethuman per-
son and all missing links of reality are destinedHigher levels
of legitimisation. This is precisely why in other tiphold their
authenticity, actors have to encounter all misdings in full
awareness of their relativity, historicity and fnagntation,
while, at the same time bearing in mind their utiendetermi-
nation to absoluteness, universality, comprehenss® unity,
totality, and future reference.

First and foremost, it is in their relativity thatissing
links, in their world immanent predetermination,oshthem-
selves for what they are in the ambivalence ofrtagpression.
It is within this context that the phenomenonileé mkpuchi
anya beclouds our senses and impairs our imaginatioaum
relationship with the world. In their relativity,issing links are
fragile and insufficient, but ultimately, they adetermined to
comprehensiveness, absoluteness, unity, universaid totality
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in future reference. It is on account of this bgralletermination
that human beings are subjected to tension, ifirdteplace. For
this reason, it would be a big mistake to encoumtissing links
only at one pole of their determination and wot#k merely as
relative world immanent subjects and objects. Tplae the
full potentialities of their being, actors havedncounter them
not only as beings that are relative, but more sores deter-
mined to absoluteness, for example. Where actothadieally
and consciously try to encounter the world in reigt and
fragmentation, as aspects of authentic existenbde wearing
in mind the absolute reference of the world alhat same time,
they have the possibility of seeing themselves asezmmortals
and the world in general as transient. With thie, tdanger of
absolutistic ambitions and absolutisation of the agd of world
immanent missing links can be greatly curtailede Hame is
applicable to the tendency to polarise missingdimkich re-
main harmonised in consciousness due to the fatttiiey are
presented to us not as purely fragmented subjeobjects but
as beings that are also destined to absolutenéss.isTwhy in
the imperative ofbuanyidandawe demand: In all tension-laden
existential situationsllow the limitations of being to be the
cause of your joyThat is to say, beyond their insufficiency,
missing links are destined towards a higher levdegitimisa-
tion on account of which they constitute necesshnyensions
of our happiness.

In other words, the challenges of our world, inwisrld-
immanent pre-determination, notwithstanding, theldvalways
has a positive role to play in the determinatiomaf happiness.
For this reason, adverse existential conditionsexistential
challenges must not be reasons for human beingdulge in
deviant acts; on the contrary, the world in itsufifisiency and
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fragmentation, even as a world that is vigorousialienged,
has all it takes to uplift our being to the mosaléed transcen-
dent experience. Acting for the joy of being presages, there-
fore, encountering and grasping missing links, owaly, from
the fragmentation of their expression, but more iso,full
awareness of the absoluteness, unity, totalityyeusality,
comprehensiveness and future reference of thearmatation
and constitution. In other words, in all tensiodda existential
situations, the joy of being can be guaranteed ibur actions
we encounter world immanent missing links, not oayfrag-
mentary and relative entities only, but as entitiestined for
totality, universality, comprehensiveness and alisakss in
future reference. The openness of the future shibevgapacity
for all missing links to evoke new, and quite siging experi-
ences. In other words, it is an openness that hoddsibilities
for missing links in view of perfectibility, of fulpositive tran-
scendence, of positive self-affirmation, of postivself-
transformation and positive self-actualisation, thktivity in-
herent in their being notwithstanding. Without thasure refer-
ence, world immanence would be self-constitutind simch that
attempts by missing links to exceed their relagiand fragmen-
tation would always be self-defeating. It is inwief the future
orientedness, which they bring towards each othet,they re-
alize that there are viable alternatives in thee fat difficulties
and deadlocks. It is on account of this futurenezfee, inherent
in missing links, that they can put their freedanoipositive use
and are vicariously ready to grant the same freetdoathers. It
is on account of our acceptance of this futurectima of our
being that we dare ask philosophical questionssae#t answers
dispassionately and veritably. Where this futurerdgation is
lacking, the temptation to elevate the ego to ws daw giver,
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oblivious of its ceaseless need for validationlveags given. It
is on account of this character of our being thathave the ca-
pacity to become insightful of our mistakes andesses, and
for this reason seek amend and forgiveness. Byntokehis in-
sight, we amass the courage to accept respongifalitour ac-
tions, most especially as this relates to ourrfggithat are inte-
gral parts of the tension that threatens our bamdyall missing
links of reality. To attain this level of insighte subject needs
to be committed to the mechanisms needed to dftidlirper-
sonal autonomy.

4.3. Full personal autonomy through “ima-onwe-
onye” (being-in-control)

Restoration of full personal autonomy is effectguitie
subject in the act ofma-onwe-onygbeing-in-control, as we
call it in Igbo language This is the highest form of self-
consciousness through which the thinking and acsngject
comes to authentic personal insight into the flaat to be is the
capacity to be in control of our tension-laden &rsal situa-
tions and the phenomenonibé mkpuchi anygphenomenon of
concealment). In the act oha-onwe-onyethe ego experiences
itself therefore as a being-in-contrainfe-ma-onwe-yaAs the
processes needed to translate the transcendergogage of
unity of consciousness into act of pure self-camssness, the
act of ima-onwe-onyds referred to ashe act of existential
conversion;this is nothing other than the translation of ttaan{
scendent categories of unity of consciousnesslived experi-
ence. It isima-onwe-onyer being-in-control in action. It is in
the act of existential conversion that an actind anthinking
subject is enraptured and such that finds expnessidhe ex-
perience oftranscendent complementary unity of conscious-
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ness with all missing links.
When this transcendent complementary experiencts fin
expression in practical acts, actors in all exiséérsituations
seek to put into practice the demands of thesadeatent cate-
gories as expression of the demands of the prexiphd im-
perative of complementary reflection. It is throutjis act of
authentic self-consciousnessné-onwe-onyg that the human
subject shows the high level of freedom and insigat charac-
terizes its being as opposed to the form of detemtian charac-
teristic of those beings that do not have the agpaxgrasp and
interpret this tension meaningfully. In the actrob-onwe-onye
or being-in-control, we seek to experience thisim meaning-
fully and interpret it as an integral part of ousthricity and
fragmentation which cannot be wished away just beeave are
rational and wise. It is in this form of meaningfsklf-conscious
management of this tension that we show the tygauofan be-
ings we actually are, the type of science and pbpby we are
capable of practising and the type of society anchdn inter-
personal relationship we are capable of enteririg. ifln the
complementary transcendent aciroh-onwe-onygactors come
to full realisation that to be and to exist tratslto being-in-
control of all tension-laden existential situatiansthe evident
insight that anything that exists serves a missimg of reality
(ka ®» mu adind and in total rejection of antipuanyidanda
mind-setka » my di (that | many be alone). This anti-
ibuanyidanda mindset is the samehe/obi aklo, uche aghgho
or uche ka & my di (negative wisdom or intelligence, hege-
monic or exclusivist type of mindset) that isfa foundation of
a philosophy of essence; a mindset whose preragasivto
command, to dominate, to subjugate, to absolutiseta polar-
ise. Actors attain the highest level of this tramstent comple-
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mentary act ofma-onwe-onydauthentic self consciousness) in
the realisation that consistent self-interest i§-self-interest.
Here, actor come to the full insight that excessets of self-
ishness is contradictory and always boomerang enatttor.
This is what | refer to as “ontological boomeranfife&”
(Asouzu, Ibuanyidanda 391-400). This is the monasbd the
limited character of the super-maxim of “the neatex better
and the safer” is exposed and the validating charax princi-
ples and laws enhanced in our consciousness.

One can, therefore, say that in the adnw-onwe-onyge
the contradictions and paradoxes enshrined in thigivalence
of all human existential situations and intensifiey ihe mkpu-
chi anyaare presented to our consciousness very lucidiytiaa
intricate consequences of the bipolar characteuofinstinct of
self-preservation become equally very clear to riad. Be-
sides, actors start to understand better the implaekcessive
selfishness, and all anti-social acts on the comguwd. These
processes lead ultimately to the unmasking of tienpmenon
of concealment olhe mkpuchi anyauch that actors start to see
clearly and distinctly what is demanded and exgeofehem as
rational creatures destined for higher levels @fitimisation.
When this happens, we say tlaty actor acting in full self-
consciousness as being-in-controlofye-ma-onwe-yp and
under the guidance of the transcendent categoried unity
of consciousness can never err culpably.
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